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THE TRANSMISSION OHN GENESIM

Bede probably started work dm Genesimbetween the years 703 and 709. He
finished this work over two decades later, before he completedist@ria Ecclesiastican
731! The surviving manuscripts seem to suggest several stages pdsition and therefore
may be grouped into different recensions. In listing the manuscrgtsner only mentioned
two recensions, one consisting of two books (ending at 1.2316, corresponding e winat
regarded as the second recension) and one of four books (as in Joner; editing at
IV.1761, corresponding to the third recension), though he notes that one mararsisiatt
1.1224, ‘transmutabitur.In his edition, Jones lists two more manuscripts which end at the
same place (that is, 1.1224), and he suggests that this forms amathesion, the first. All
the recensions we have are prefaced withEpistola ad Accamin which Bede said that he
had written two books about Genesis, commenting as far as Gen. lll.2h adcurately
represents what we have in the second recension. In the manusctifgsetond recension,
Book Il begins after 1.1224, and ends at 1.2316 (Book Il in the printed editiansbafier
1.2332). This division in the current Book | between 1.1-1224 and 1.1225-2316 is also
reflected by stylistic differences. The first recension, Jddesk la ( 1.1-1224) is dominated
by chronological considerations. It is most [Re Temporibusind De Natura Rerumwhich
are dated to pre-708 by LaistrfeiBook Ib, that is the second book in the second recension
(1.1225-2316), is a collectaneum of excerpts from Augustine’s works. IfEpistola ad

Accam Bede also wrote that it was his intention to look at more of Gena&fter he had

! For the following discussion of the manuscripts, | am indebted to Jones’ introdudiion to
GenesimCCSL 118A.

2 M.L.W. Laistner and H.H. KingA Hand-list of Bede Manuscriptihaca, 1949), p. 41.

3 | will refer to 1.1-1224 as recension | (Jones’ 1a), 1.1-2316 as recension Il (Jones’ Ib) and
1.1-1V.1761 as recension Il (Jones’ II).

* Laistner,Hand-list, p. 25.



considered the book of the prophet Ezra, which suggests that the hestefesimwhich
comprises the third recension, was composed after he wrote his oterynen Ezra and
Nehemiah, which is usually dated 72523This suggests we can date recension | to pre-725,
and recension Il to around the year 725, and books II-IV (the third recersfien)the
commentary on Ezra and Nehemiah, but before 731, for iidisteria EcclesiasticgHE)
V.xxiv, Bede includedn Genesimn his list of works. Following Laistner’s dating of Bede’s
Apocalypse commentary, because of similarity of content, Jones wagldadto the years
703-709, and, using the reference to the commentary on Ezra, would datedbyéar 725,
as Bede began work on that commentary, and Il to the period 725-731haffteornmentary
was finished, but before th¢E was completed. Recension lll bf Genesins more usually
dated to 720, because of a computistical statement in 11.192@88.a reference to the
Saracens in Book 1V.250-56, might suggest a date after 721, when thegdddarbonné.
Subsequent scholars have followed Jones’ déting, it seems that his dating of the second
and third recensions may be incorrect, and that the computisti¢cemstat, found at
11.1926-1938, cannot easily be disregarded, despite Jones’ attempts to due quasbage
runs:

Notandum quasi iuxta litteram quod annum solis integrum fuerunt ingarca
septima decima die mensis secundi eam ingressi sunt, et post @ceaima
septima die eiusdem mensis egressi. Si enim hodierna die, vatiai, ger

kal. Apr. esset luna septima decima, sequente anno, pridie kalendarum
earundem vicesima septima esset luna ventura, discursis ex ordmes di

trecentis sexaginta quinque, quibus annus solis exgletur.

®> In Esdramlll.xvi (CCSL 119A) contains a reference@@ Temporum Ration®TR) ,
which was written in 725.

¢ C. Plummer, edVenerabilis Bedae: Opera Historicaol. | (Oxford 1896), p. cxlix,
followed by LaistnerHand-List p. 41.

" This may not be significant, since it is possible that Bede took more than a yede tihevri
third recension oin Genesim

8 G.H. Brown,Bede the Venerabl@oston, 1987), p. 51.

° ‘It should be noted that according to the letter [i.e. literally] they were in khiaa whole



Bede was here trying to reconcile the Hebrew lunar calendartté Julian solar
calendar, showing how the ten day discrepancy can be accountétf fee. interpret Bede's
statement as meaning that he was writing in the month of Apdittzat on the first day of
that month, the moon was in its seventeenth day, and that a year hemcadi be on its
twenty-seventh day, then by consulting the Paschal t&hlesan be seen that the only year
which fits those dates is indeed 720. The other possible years, 701 ance7@%, @frrange,
the latter because Bede was dead, the former because in hisrgriefider, Bede referred to
Acca as a bishop, and Acca did not become bishop until 709. It is trdenes points out,
that at any time when the moon is in its seventeenth day, oneayeaitlwill be in its
twenty-seventh day; however, if Bede followed his usual custom of ggxamples from the
year in which he was writint§, we can confidently date Book Il dh Genesimto 720.
However, in his prefatory letter to Acca, Bede wrote:

Aliqua etiam de sequentibus sacrae historiae, si Deus volueritoavestrae
intercessionis comitante, scripturus, dum primo librum Sancti fzcphetae

ac sacerdotis in quo Christi et ecclesiae sacramenta sud, faplutae longae
captivitatis restaurati templi, reaedificatae civitatis, dugorum in
Hierosolimam vasorum quae abducta, rescriptae legis dei quae ifgersa
castigati ab uxoribus alienigenis populi, et uno corde atque anima in dei
servitium conversi, ut propheta simul et historicus conscripsit, parum
perscrutatus fuero, et aliqua ex his quae commemoravi sacrameatieora

studiosis, Deo favente, reddidéfo.

solar year, since [translating ‘qui’] they entered it on the seventeenth day ettmls

month, and after one year, they went out on the twenty-seventh day of that same month. For
example, if today’s date, the 1st April, were the seventeenth day of the moon, the following
year, on the day before the same calends [i.e. the 31st March], the twenty-seventhelay of t
moon would come, when as usual 365 days had passed, with which the solar year is
completed’.

DTR ch. xx (CCSL 123B) provides the necessary information to make the calculation.

1 F. Wallis, trans.Bede: The Reckoning of Tirieverpool, 1999), pp. 392-404.

2 As he did inDTR ch. xxxxix, for example.

13 Pref., I. 35ff. ‘For | will write some more about the continuation of sacred history, when |
shall have first examined briefly [‘parum’] the book of holy Ezra, prophet and priest, @ whi



This somewhat complicates the dating, since we know the book abouioHrage
been written after 725, because there are references the@enTtemporum Rationevhich
was written in that yedf. Jones uses this evidence to date the third recensionGe#nesim
to after 725. Plummer, however, thought that one did ‘not [have to] understiandst
meaning that the Ezra had already been begun thd®érhaps the simplest way to reconcile
the difference might be to think that Bede began a preliminary stiidthe book of Ezra
before 720, and then completéd Genesimreturning then to the commentary upon Ezra,
which he completed after 725. The precise dating of the second andetiergions ofn
Genesimmay, therefore, never be known.

There are eighteen manuscripts lof Genesimstill surviving. Three of these
manuscripts end at 1.1224; one of these (Paris, Bibliotheque NatiomdidéatB13373) being
the earliest manuscript we have, dating from 817-35. The second recehsady referred
to, is represented by two manuscripts, St. Gall, Stiftshibliothek 5%, and Einsiedeln,
Klosterbibliothek 376 (s. x), which is a direct copy of the St. Galhuscript; the Einsiedeln
manuscript is lacking many folios.The complete manuscript of thende®cension ends at
1.2316, just before the end of what is Book | in Jones’ edition (as alresdyg above). The
third recension has all four books as we have them presented in theed®8n, and the
remainder of the manuscripts all carry that recension. None & thesnuscripts is earlier

than the ninth century.

the sacraments of Christ and the Church are prefigured, in which is the ending of the long
captivity with the restoration of the temple, the rebuilding of the city, the retuerisalem

of the stolen vessels, the rewriting of the law of God which had been burnt, the punishment of
the people by foreign women, and its return to God’s service with one heart and soul, as the
prophet and also the historian wrote, and when | shall have rendered more open to students
something of those mysteries which | have mentioned, with God’s help’.

14 See p. 5, n.12, above.

15 Plummer,Opera Historicap. cl.

16 C. W. Jones, Introduction ta Genesimpp. i-iii.



What cannot be determined is whether Bede circulated the foeshgi®n before he
completed the second. The manuscript evidence would suggest this, higebtua first
recension ends at the close of BooR’ldthis may suggest that Book Ib (that is 1.1225-2316)
was not copied® However, manuscript Paris, BN lat. 13373 has the words ‘explicit
exameron’ after 1.1224. So we have a situation in which the section thlecsik ages was at
the very end of the whole work (a work specifically called an ‘hean’)}® and in the
second recension, it is at the end of the first book. Only in the thiedsien does it lie in the
middle of Book I.

Although not rubricated in many manuscripts, the passage on the s& age
(1.1093-1224) stands out as a discrete section, therefore, because itepsent the
termination of the first recension, and is marked out by its contemtingh away from a
literal commentary to an allegorical one, as Bede himself radtédee outset: ‘Huc usque de
primordia mundi nascentis iuxta sensum litterae dixisse suffftiaAs such, it seems to
contrast with the literal commentary surrounding it. Bede wasintarested in the six ages,
as can be witnessed by e Temporibuswhich was probably composed at around the same
time as the first recension bf Genesimand his lateDe Temporum Rationand the many
references in other works (see below). | therefore intend to agaims section about the six
days and the six ages to see what its sources are and tomexami it relates to the rest of

Bede's work.

" That is, it ends at the current 1.1224.

18 Jones suggests that Bede did not ‘publish’ it before he sent it to Acca, becausetBdde sta
in 1.824-9 that the creation of mankind will be discussed more fully later. That cannot be true
in the hexameron, so Jones suggests that those lines were written at the saase tim
recension Il. However, now there is no way of telling whether Bede distributed the various
recensions of the work. Introduction, pp. viii-ix.

9 We cannot know whether it was Bede who gave it that name.

201.1093. This abrupt change might also be considered sufficient reason for undertaking an
analysis, but Bede does insert similar sectionslmtdarcumandin Lucam as discussed

below, p. 20.



BEDE'S SOURCES

After using the CETEDOC database to discover some of Bede’s souiseppiarent
that Bede cited from two main sources: the Bible and Augustinegudd be expected from
examining his other works. | shall examine some of these vedmespondences, and
discuss how Bede used them to describe the connection between the six days and the six ages

Parallels marked with an asterisk * are those cited by Jonesapasatus fontium

The Biblical sources

The Biblical quotations used by Bede fall into two main categori@sst, he often
cited or echoed Biblical verses in his narration of the events aith#ays and the six ages.
Second, he used a verse from the Bible in order to make a point, usweytbheas evidence
to draw out a parallel between the days and ages. Both categdribe discussed further
below. There are also occasions where Bede used the famitds afathe Bible, not for any
specific reason, but simply because the language pervaded his thinkirgg, 1d104,
‘convallem lacrimarum’, echoing the ‘valle lacrimarum’ of Ps. LXXXI}7.

Bede frequently paraphrased the words of Genesis in order to renohthesverse’s

content? This happens most often when Bede mentioned the events of the daytiongues

2L Likewise, ‘filii transmigrationis’ (1.1160) is also found at Dan. 11.25, and ‘filio intgtis’
(1.1197) at | Par. XVII.9.

22 ‘Exi de terra tua et cognatione tua et de domo patris tui in terram quam monstigvero ti
faciamque te in gentem magnam et benedicam tibi ... Atque in te benedicentur universae
cognationes terrae’ (1.1131-4). This is taken from *Gen. XII.1-3: ‘egredere deuareade
cognatione tua et de domo patris tui in terram quam monstrabo tibi faciamque te in gentem
magnam et benedicam tibi ... atque in te benedicentur universae cognationes tesme’. Al
*Gen. 11.8 (1.1098-9); *Gen. 1I1.8 (1.1105-6); *Gen. VI.11 (1.1111-2); *Gen. 1.6 (1.1114);
*Gen. VIIL11 (1.1117-8); *Gen. 1.20 (1.1158-60); Gen. .24 (1.1175).



the words are borrowed for an essentially narrative purpose, athecdll the events of the
day, or of the age (when other books of the Bible may be the source of the quétation).

In the following paragraphs (a-d), Bede was using the text of thke Bs an
inspiration for his thought.

a) 1.1182-3: ‘'verbum dei ruminare, ungulam discretionis in via tenere’

*Lev. X1.3: ‘omne quod habet divisam ungulam et ruminat’

*Deut. XIV.6: ‘omne animal quod in duas partes ungulam findit et ruminat’

As well as echoing Leviticus and Deuteronomy, Bede also usedla simvhich he
was particularly fond, connecting the rumination of animals with thditations of monks,
which he used again in th¢€.2* The simile is also found in the works of Quodvultd®&us,
but there seems no reason to suppose that Bede was acquainted with his writings.

b) I. 1186-7: ‘secundus Adam, mediator Dei videlicet et hominum’

l. Cor. XV.45: factus est primus homo Adam in animam viventem novissimus Adam

in spiritum viventem’

Luke 111.38: ‘qui fuit Adam qui fuit Del’

Jud. XI1.10: ‘qui responderunt ei Dominus qui haec audit ipse mediator’

Gal. 11.19-20: ‘donec veniret semen cui promiserat ordinata per angelos

manu mediatoris mediator autem unius non est, Deus autem unus est’

Hebr. VIII.6: ‘quanto et melioris testamenti mediator est’

Hebr. XI1.24: ‘et testamenti novi mediatorem lesum’

| Tim. IL.5: ‘unus enim Deus, unus et mediator Dei et hominum homo G#rist

lesus’

% As he used Ps. LXXXI.11 (1.1151-2); *Matt. XXIV.12 (1.1194-5); Il Thess. I.3-4 (1.1196);
Matt. XXIV.24 (1.1199); *Luc. XVIII.8 (1.1201-2).

2 *Bede,HE, IV.24: ‘quasi mundum animal ruminando.’

% For examplel.iber Promissorunil.vii.1 (CCSL 60).
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Here Bede was combining words found in a number of places in the iibleler to
bring out the closeness of God and Man. He could have expected his readers to resall at le
some of these verses when reading his words. It is another exahipéele’s familiarity
with the Bible, and of how he is using these compressed words tgpctiie associations of
the analogous verses, to provide an additional authority.

c) 1.1188-9: ‘de latere eius in cruce dormientis exivit sanguis et aqua’
John XIX.34: ‘sed unus militium lancea latus eius aperuit et continivit ex
sanguis et aqua’

Bede here cited John, to emphasise certain aspects of the auagifishich he then
described as the source and nourishment of the Church. In so doing, Bedan&uragve to
allegory, as he did with the whole of the passage about the SsxdbdySix Ages. However,
here he adapted the commentary of the Church Fathers, as will be explainetf below.

d) 1.1192-3: ‘Qui manducat meam carnem et bibit meum sanguinem ... habet
vitam aeternum’
John VI.55: ‘qui manducat meam carnem et bibit meam sanguinem habet
vitam aeternam’

Bede again cited John, to explain how Christ nourished the Church; ntashi

guoted a phrase which had become one of the central elements of the Christian faith.

Bede and Augustine
Augustine was the base for the whole of Book | (in the current editimres
considers 1.1-1224 to a be a careful culling of Augustine, Basil and dsabrwith
1.1224-2316 being a collectaneum of Augustine’s commentaries on Genesiks BV,
composed much later, were a more mature reflection upon Genesisusigg a wide range

of Patristic source¥.

% See below, pp.18-9.
27 Jones, Introduction, pp. vii-ix.
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Bede’s ideas on the six days were heavily influenced by Augustitle;Jone¥ and
Siniscalcé® have discussed this matter. Jones further claims that Béd®&ig on the Six
Ages was similarly influenced,although he also states that Bede’s comparison of the days
and ages was a ‘personal and original compositfohnes suggests that the fondness for
number symbolism of both Bede and Augustine informed Bede’s view ofaimdehistory,
with Genesis as the beginning of history and the start of recoirded’t As will be seen
later, much of Bede’s comparison between the six days and theisponding ages can be
seen to arise from a numerological context. Jones lists many ibids Bede could have
read before composing this pass#gedowever, there are two more direct sources for this
figural section: IsidoreQuaestiones in Vetus Testamentum (P¥YBnd AugustineDe
Genesi contra Manichaed®GCM).** However, Meyvaett and others have pointed out that
Bede had no great regard for Isidore, so although Bede may welrdad®VT, it seems
considerably more likely that he would have chosen the passage from Augustsenasiéi
It would be somewhat unlikely that Bede could have borrowed that amounttefiah

unconsciously.

2 C.W. Jones, ‘Some Introductory Remarks on Bede’s Commentary on GeBasits,
Erudiri 19 (1970), 119-98.

29 P, Siniscalco, ‘Due Opere a Confronto sulla Creazione dell'uorb& Genesi ad Litteram
libri X1l de Agostino e Libri IV in Principium Genesisli Beda’,Augustinianun®5 (1985),
435-52.

%0 Jones, ‘Introductory Remarks’, p. 193.

31 Jones, Introduction, p. vii.

32 Jones, ‘Introductory Remarks’, p. 192.

3 Jones, ‘Introductory Remarks’, pp. 193-4, lists a number of Patristic works mentioning the
Six Ages, including Ambrosk Lucam(CCSL 14), Jeromk Michaeam(PL 25), Augustine
De Civitate De(CCSL 47-8) Enarrationes in Psalmo&Pg (CCSL 38-40)De Genesi ad
Litteram (CSEL 28), Cassiodorusxpositio in PsalmoéCCSL 97-8), Gregorin Septem
Psalmos Poenitentiald®L 79),Moralia in Job(CCSL 143).

% PL 83, cols. 213-4.

% PL 34, cols. 190-3.

% ‘Bede the Scholar’, p. 49.
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The general background to the significance of the six ages cawubé in all the
Church Fathers: Ambrose, Gregory, and Jerome. Cassiodorus and Isidore alsbauiotieea
six ages” The use of this parallel to be able to predict the end of the vgostdongly denied
by all the major Christian writers, although most divide the histbthe world into the same
six ages as we find discussed in Bede: the first age froonAdaoah, the second age from
the flood to the collapse of Babel, the third age from the exodus talthef Saul, the fourth
age from the rule of David to the capture of the people of Isreefjfth age from their exile
in Babylon to the Roman occupation of Palestine, the sixth age frobirthef Christ to the
end of the world.

It is in Augustine and Isidore that we find an extended comparisoreéetthhe six
days and the six ages. There are striking verbal and conceptalilpamost especially in
Augustine, to the work of Bede, down to the detail of the evening of egdhdieating the
decline of each age. There is, as in Bede, a seliiggid, that the occurrences in the days of
creation prefigure the events in the six ages of the world. Tirefgurations are most fully
developed in Augustine’s work, though Bede also imitated them, in a mhosea fashion.

It is this manner, contrasting with Augustine’s relatively igttHorward exposition, that
makes me think that this passage was in the nature of a codeefadvanced student, or
Bede exploring his own ideas. Bede was here linking the eaplizatt of the Bible to
contemporary history, though at the date Jones suggests for the first re¢€éd3t@09) Bede
can only have begun to plan his major historical wbrkevertheless, we find here the
connection between Biblical commentary and history which informs ourdssaton of the

Historia Ecclesiastica

37 See above, p. 11, n.33 and n.34.
3 However, this may not be relevant, because at that time he was also workiag on
Temporibusand the accompanying chronicle.
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If we compare Bede's passage about the six days and the siindgeGenesirt to
Augustine’s inDGCM,*° we find that there are subtle differences in Bede’s interivet
In DGCM, the concept of encroaching darkness is not really introduced forghddy. For
the second to the sixth days, the evening is presented as a famangf of darkness, actual
and spiritual. However, the meaning of each correspondence betweamdayeais clearly
explained, whereas in Bede it is left for us to deduce. For tomdelay, in Bede we have to
infer that the ark means the firmament, in Augustine it isseésimake that connectidh.In
Bede, the emphasis was placed on the waters, providing a themlatic the third and fifth
days. In the paragraph about the third day, the passage in whichatle c@mpared to
theological error is difficult to construe in Bede. Augustineestahat from the sea of
idolaters, the family of Abraham is as dry land. Bede used ther waprovide a thematic
link to other days (as stated above), while concentrating upon the vefathesearth and
the flowering of the Lord’s people. Bede may have emphasised therithgnwbecause ‘he
was convinced that in his times too a Nehemiah could rise up and liecapa. inspiring
the people ... to build the city of Gadw.** The evening of the day is made prominent by
both authors: a clear warning against transgression. For day fogus#ne compared the
kingdom of David to the sun. Bede made a verbal link between the twandda) and
‘claritate’- connecting the splendour of David to the light, perhagfing to suggest to us
the light of wisdom, of which Adam was deprived on the first day.

In the section on the fifth day, Bede omitted all the connections eetthie birds and

the exiles: Augustine said neither have ‘certain and fixed abodeBd&dg removed this.

39 See my translation, pp.27-31.

‘0 De Genesi Contra Manichago800k I, chs. xxiii-xxv.

“1 ‘Et bene comparatur secundo die quo factum est firmamentum inter aquam at aquam; quia
et arca in qua erat Noe cum suis, firmamentum erat inter aquas inferiores in qtabas, ieh
superiores quibus compluebatuGCM, ch. xxiii.

42 J. Davidse, ‘The Sense of History in the Works of the Venerable B&tueli, Medieval3*

ser. 23(1982) 657-95, on p. 670.
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Augustine stresses the increase in the number of the people 8f Bede described a return
to religion by that people. And Bede did not discuss the Jews’ #gailarrecognise Christ,
but their destruction by the Romans. Similarly, for the sixth dgecomparison with
Augustine, Bede approached his work differently: the serpents ane datthot represent
nations to be converted so much as those who do not or do turn towards agmveaasti
life.** Augustine did not comment much upon the identification of Christ withmiéa
whereas Bede devoted several lines to this. However, Augustine categm@n the ‘image
of God’ in Christ and Adam, whereas Bede made a link between thalarareated on the
sixth day and the animalistic traits in mankind. Their exegdsige seventh day is slightly
different, since Bede also added an eighth age not found in Augustinehibhtisvfound in
Gregory. Augustine’s seventh age contains elements which Beddbuled across the
seventh and eighth ages. There are relatively few verbal pondsnces between the two
passages, and we find that Bede considerably altered Augustine’s ideas.

However, we do find specific verbal parallels to other works by Auggisfor
example, Bede alluded to the story of Dives and LaZamasan example of heaven and hell
in the seventh age: ‘Vbi vidit requiescentem pauperem dives ille, aqund inferos ipse
torqueretur*’ In a similar context, describing the difference between heamdnhall,
Augustine used the same example in the same words: ‘septimiatedienitur... non in haec
vita sed in alia, ubi vidit requiescentem pauperem dives ille cumiafards torqueretur, ubi
non fit vespera*® On occasions, Bede was clearly borrowing Augustine’s words lhssve

his ideas.

43 Could this reflect Augustine’s notion of a precise number of the elect?

* The life described, ‘ruminating on the word of God ... keeping to the way of good works’
seems to suggest the monastic life, rather than the secular.

* Though he did irEPs.

% Luke XVI.17-31.

471.1210-2.

8 *Contra FaustumXIl.viii. (CSEL 25).
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Bede, when discussing the type of Christ as the second Adam, alsAugsesiine’s
words and ideas frofanarrationes in Psalm@gCXXV1.vii.7: 4°

Quando dormivit in cruce, signum gestabat, immo implebat quod significatum
est in Adam: quia cum dormiret Adam, costa illa detractataeegtva facta

est; sic et Domino cum dormiret in cruce, latus eius lanceaggm est, et
sacramenta profluxerunt, unde facta est ecclesia. Ecclesia @miux
Domini facta est de latere, quomodo Eva facta est de latedequenodo illa

non est facta nisi de latere dormientis, sic ista non est fasitale latere
morientis.

This resembles Bede’s words at 1.1188-9: ‘de latere eius in daeeientis exivit
sanguis et aqua’, and also | Cor. XV.20: ‘nunc autem christus resuarexortuis primitiae
dormientum’, which presumably provoked Augustine’'s exegesis. Howeverraflepa
passage may be found in Caesarius of ABeEsmonesCLXIX.ii.*® This is verbally close to
Bede’s exegesis of the quotation, and it is found in a sermon which glitide into six
‘ydria’, which correspond to the ages of the world. Excepting otheksalmy Bede himself,
this bears the closest verbal resemblance to Bede’'s words hétewever, there is no
evidence to prove that Bede kne@ermo CLXIX: there are no manuscripts from
eighth-century England surviving. It may be that Bede could have alsonk@aesarius’
writings about the Apocalypse, but the question has never really beamssdid? In

Augustine’s exegesis, the verbal parallels are not so closehambritext of the exegesis is

49 CSEL 40.

0 CCSL 104: ‘Prima ergo ydria impleta est temporibus Adam, quando Dominus emisit
soporem in eo, et tulit unam de costis eius, et fabricatus est eam in mulierem .vitDormi
Adam et de latere eius tollitur costa, fabricatur Eva: inclinato capite déimisuce

Christus, et de latere eius formatur ecclesia. Cum enim percussus edsse ireidvit

sanguis et aqua; sanguis redemptionis, et aqua baptismatis ... Sed iam tunc inello veter
Adam, de cuius costa fabricata est Eva, hovus Adam significabatur’.

1 Except that Caesarius, unlike Augustine, did not use the word ‘sacramentum’ about the
blood and water.

2 G. Bonner, ‘St Bede in the Tradition of Western Apocalyptic Commentary’ (Jarrow
Lecture, 1966). It is usually assumed that in this case Bede and Caesarius had a common
source, namely, Tyconius.
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slightly different. However, the main thrust of the passagédgisame. Bede and Augustine
desired to emphasise the connections between Adam and Christ, and thence between Man and
God. Since there is no concrete evidence to support the hypothesis that Bede knewsCaesari
we need to suppose tentatively that both derived this piece of exegesis from Augustine.

We can see from the material adduced above that here, as insthef the first
recension, Bede used Augustine as a starting point for many of hs idewever, he had
altered those ideas in several places, giving a quite different inguréssm that gained from
a reading of Augustine. And in this section, Bede seems to bengreatvery allusive
reading, difficult to understand in places, unless one is alreadlidamith Augustine. It
would seem that thisecapitulatio on the hexameron is therefore a little in the nature of a

coda for the advanced studéht.

Other Sources

Bede took his description of the evening of the seventh age from Iswdooesaid
that the fact that the seventh day had no evening means that théh syemill have no
evening either. Augustine adopted a very different exegesis, sngg#sat the second
coming (or the preceding events) are an evening to that day. SchBedecourse to the
authority of Isidore, which enabled him to expound also his own belief igighéh age? ‘Et
ideo bene septimo diei vespera successisse non legitur, quietnigfita terminetur septima
haec aetas, nullam habebit; quin potius ampliori letitia, ut diximuayae aetatis perficitur,
illius videlicet quae per gloriam resurrectionis tunc incipiens, ba@c tota vita transierit,
nullo umquam fine, nulla rerum vicissitudine a contemplando Dei vultu tigabitur’. This

is derived from *Isidore,QVT, PL 83, col. 213: ‘Septima vero intelligitur in requie

>3 As mentioned above, p. 12.
*1.1218-24.
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sanctorum, quae scilicet non habet vesperam, quia eam iam nullusuterciaudet.
Pergamus ergo breviter per eas omnes mundi aetates, replmalitesn temporum eorum,
et mystice differentias distinguamus’.

Jones also notes another point at which he considers Bede to be bornmming f
Isidore?® but he also identifies some complementary passages in Gregorgf aigch is
closest to Bede’s words. Although Gregory is often considered to ihBiwenced Bede
greatly, there is little trace here of his influence, save dme passage of similarity, in the
section about God leaving Adam in the Garden of Eden, and Bede’s vatiing the eighth
age, which he derived from Gregory. Gregory wrote a much longer commentary:

Quid est enim quod post peccatum hominis in paradiso Dominus non iam stat,
sed deambulat, nisi quod irruente culpo se a corde hominis motum
demonstrat? Quid est quod ad auram post meridiem, nisi quod lux ferventior
veritatis abscesserat, et peccatricem animam culpae sugerafr
constringebant? Increpavit ergo Adam deambulans, ut caecis mentibus
requitiam suam non solum sermonibus, sed etiam rebus aperiret, quatenus
peccator homo et per verba quod fecerat inconstantiam cernerat;ageir g,
fervore caritatis expulst, torporem suum animadverteret; et per
declinationem solis cognosceret quod ad tenebras propinguaret.

Bede wrote at 1.1103-10: ‘quod etiam significatum est hora templiuis ¢dum Adam
post culpam praevaricationis audivit Dominum deambulantem in paradiso aoh lparst
meridiem. Deambulavit quippe Dominus ut se ab homine in cuius corde quiahserat,
recessisse signaret; et hoc ad auram post meridiem, ut lncggnhiomo divinae cognitionis

fervoremque divinae dilectionis minoratum esse cognosceret’. Althougtwaohneing is

* |sidore,QVT, PL 83, col. 220. The parallel is not as striking as the similarity to Gregory.
¢ This is similar to Gregory'sMoralia in Job XXXIILiii.v.25: ‘Vnde primus homo post

culpam inter arbores enim meridianum caritatis calorem perdiderat, iam sl pacbra

guasi sub frigore aurae torpebat’. There is in both the suggestion that Adam and Eve lose
heat rather than light. Perhaps it is possible that this exegesis was théoorige idea of
coldness in hell.

>"*Moralia in JobXXVIIL.i.vi.108.
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similar to that of Gregory, Bede also introduced a new idea: thennoft the prefix ‘de’ (as
in ‘deambulavit’) meaning ‘away’. We can see that the concept of tre’d motion
indicating a change in fortune for Adam and Eve (as expressed gor@r@nd Isidore) has
been maintained, but the interpretation of the word ‘deambulavit’ has edhasgggesting
that the Lord took the light away with him, leaving Adam and Eve behind.

In his edition, Jones identifies a parallel between Bede and AlcAwiigs. Bede
writes at 1.1100-3: ‘sed hic dies ad vesperam iam coepit decknaneprotoplasti peccando
felicitatem patriae caelestis perdiderunt atque in hanc convédlenmarum dimissi sunt'.
Avitus, in De Originali Peccat®5-728 wrote:

His protoplastorum sensum primordia sacra
Continuere bonis, donec certamine primo
Vinceret oppressos fallacem culpa per hostem.

Apart from the use of the word ‘protoplastus’, and the context of ofiginathere is
nothing to link these passages. There is no other compelling reaaqguptwse that Bede was
familiar with the work of Alcimus Avitus; it is most likelyhat the parallel here is

coincidental. The thematic link of original sin is not sufficiently strong to ovetiide

After analysing the sources for this passage, it is evidenBtde had borrowed the
basic concept of connecting the six days and the six ages in tticsijpa figurative manner
from the writings of Augustine. However, he diverged from Augustingome significant
details: a day may be equivalent to an age, but Bede drew frbfferent lessons from those
drawn by Augustine, as discussed already. He also used as histautbhdis by Augustine
other than those on Genesis, for example Enarrationes in Psalmos Apart from a

potential borrowing from Caesarius, Bede’s only other patristic ssuace Gregory and

*® MGH Auct. Ant. 6.2 (Berlin, 1883), p. 213.



19

Isidore. And he continually used the Bible as a source of authority, supportingrswith

its own.
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ANALOGUES IN BEDE'S OTHER WRITINGS

Bede often reused his own words and ideas elsewhere. The passage 1.1188-91 appears

in other of his works, includine Templal.76C° andIn Ezram et Neemiarit.508. | shall
discuss below the occurrences of the idea of the six ages elsewhere in his work.

Bede wrote about the chronological aspects of the six agee ifremporum Ratione
andDe Temporibusand also th&pistola ad Plegwinam The passage iDe Temporibuss
wholly chronological, simply listing the events delineating the bourslariehe ages and
how long those ages last®d.The Epistola ad Plegwinanis similarly purely chronological.
Chapter ten oDTR has a comparison between the six days and six ages, but it sietqilg
the events of each day and age, without attempting to draw any profound compansanbet
the two® However, in chapter sixty-six, Bede compared the six agdgoforld to the six
ages of man, drawing on Augustine’s writifgs. This produces a somewhat different
exegesis, portraying the world in a terminal decline towardshdeathe sixth age, which
there is not space to discuss. In chapter seventy-one, Bede likeseddlyes to the days of
the Lord’s passion and resurrection, which he also did elseWhefde fact that Bede
connected the six ages both to the days of creation and to the days of Holy Weets shgges
the six ages formed a fundamental part of his concept of time, dhd cdlation of that time
to his Christian faith. A typical example of this type of congmar isin Lucamlll.ix.1495:
‘Nam et ipse octava die, id est post sextam sabbati qua crisoemdét et septimam sabbati

gua in sepulchro quievit, a mortuis resurrexit, et nos post sex huidissetates in quibus

9 CCSL 119A.

0 Chapter xvi (CCSL 123C).

1 Bede here drew upon Isidor€®/T rather more than Augustine; the exegesis of both is
similarly terse and elliptical.

%2 F. Wallis,Bede: The Reckoning of Tirleverpool 1999), p. 158, n. 4.

8 Liber Homeliarumll.vii and xix (CCSL 122)in Marcumlll.ix (CCSL 120);In Lucam

l1l.ix (CCSL 120);In I Samuhelentil.xvi (CCSL 119).
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pro domino pati et laborare gaudemus et septimam quietis animarurmtprae in alia vita
geritur quasi octava aetate resurgeniidie moved from a literal exegesis of Luke’s words
to his well-loved allegory of the days and ages.

It is noticeable that Bede very frequently provided an exegesiseonumerals six,
seven and eight. Im Epistolas Septem Catholicds Petri 11.92, Bede commented upon the
number eight: ‘Sex etenim sunt saeculi praesentis aetatesyaepiam nunc agitur aetas in
illa vita ubi animae sanctorum sabbato felici, id est requie, \parfur aeterna, octava est
ventura tempore resurrectionis omnium et universalis iudici’And likewise, we find
similar exegesis of the number six, very often in relation to gworks: ‘Nam senario
numero solet perfectio boni operis designari vel quia dominus sextaeditooem mundi
consummavit atque in septimo requievit vel quia nos in sex huius saetatibus bonis
desudare operibus in septima autem quae est in alia vita sabbatennumarum voluit
sperare® If we also examine an example of Bede’s exegesis focusing on the number seven,
we begin to see some similarities emerging in his handlingeofheme of the six ages. lim
| SamuhelemBede commented on the verse ‘Et ieiunaverunt septem dig@ldusixi.2563)
as follows: ‘Recte et ad litteram pro mortuis ut ad requieragpére valeant septem diebus

ieiunatur qui’ post sex huius saeculi aetates in quibus in carne laboramus segtimallo

% ‘For also on that eighth day, that is after the sixth day of the sabbath in which he ascended
the cross and the seventh day of the sabbath in which he lay in the tomb, he rose from the
dead, and we after six ages of this world in which we rejoice to suffer and toil foorithe L

and the seventh of the rest of souls which meanwhile is sustained in another liferasnewe
shall arise in the eighth age’.

% (CCSL 121). ‘For six are the ages of the present world, for the seventh age now passes in
that life where the souls of the saints enjoy a blessed sabbath, that is evarastizgd the

eighth will come at the time of the resurrection of everyone and universal judgment’.

% In Ezram et Neemiaf€CSL 119A), I11.951. ‘For it is usual to designate the perfection of
good works with the number six either because the lord achieved the creation of the world in
six days and rested upon the seventh or because he wished us in the six ages of this world to
exert ourselves in good works however to hope for the sabbath of the soul in the seventh,
which is in another life’. See also similaihe Tabernaculpll, 967 (CCSL 119A)Liber
Homeliaruml.xxiv and Il.xxv.

" For the translation to make sense, this must read ‘quia’, though there is no manuscript
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saeculo aetas requietionis animarum carne exutarum in qua beagestillud glorificum
quando resurgere mereantur expect&nt’.

From the above, we can see that Bede was using the opportunities tekthie
discuss the question of the six ages of the wrlshd ‘in all the many instances, Bede
seldom repeats himsef?;he developed different aspects of the theme, sometimes using
different Fathers for his inspiratidh. He very frequently links those ages to the days of
creation, and the days of the passion. The use of the particle ‘hmesing this world’,
emphasises the fact that there is another world (at leagtd® 8mind this would have been
a fact). There is no need grammatically for the word: singply there to provide emphasis.

It perhaps provides a hint of Bede’s known interest in the day of judgfemphasising the
difference between life in the world and life with God. A sim#éanphatic construction can
also be found in Old English. Fhe Wanderef® we find the words ‘pas worold’ and ‘pisse
worolde’, in both cases giving an implication of another world - thesGan heaven. Bede,
when discussing the six agestbis world, also wrote of the seventh and eighth ages of the
otherworld. The seventh age runs parallel to the six ages afdhid; the sixth and seventh
ages have ended when the eighth age begins. The phrase ‘in dliaetataing to the

seventh age stresses this divide, though when Bede discussed thagéghéhmade it clear

authority for this emendation, although palaeographically, it would be possible for
abbreviations for ‘qui’ and ‘quia’ to become confused. | have used ‘quia’ in my translation.
%+ “And they fasted for seven days”. Rightly and literally it is fasted for seves fdathe
dead so that they might come to rest because after six ages of this world in wkodhrwe
the flesh, the seventh age is in that world of respite of souls, having laid asidetthimfles
which the blessed await that glorious time when they deserve to arise’. SHemalksliarum
l.xi and Il.xvii.

% Bede also uses the phrase ‘sex huius saeculi aetatibus’ or similar in manyastesDel
Schematibus et Tropid (CCSL 123C);jin Lucamil.vi; In Marcuml.ii; In Ezram et
Neemiaml.1188 and 111.1988; and ihiber Homeliaruml.xxiii.

0 Jones, ‘Introductory Remarks’, p. 197.

"t Principally Gregory, Augustine and Isidore, as discussed above, pp. 18-19.

2\We can perhaps see this a little more clearlp i8amuhelertil.xvii, where Bede wrote
about the last of the six ages.

3 B. Mitchell and F. C. RobinsorA Guide to Old Englishbth edn. (Oxford 1992), p. 273
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that the eighth age is somewhat different from the seventh, beafatseresurrection of the
body. And Bede very frequently mentioned that eighth age: the ag#sntyiwere an
essential part of his conception of the world and of time.

Bede also wrote a hymn about the six days of creation, once moragnhei link
between the six days and adesHere we get a slightly different view of the connection
between the two. Bede makes a primarily verbal link between thanghits corresponding
age, thus sometimes creating a slightly different emphastbato which we find inin
Genesint® For days two to five and day seven, we have two strophes, one about, thedda
one about the age, with the first line of the former the santieedsst line of the latter. So,
for example, strophe eleven (about day five) begins ‘Nouum genus pragigand that is
how strophe twelve (about the fifth age) ends. This focus on the new'nacium genus’)
contrasts with the exegesis of day fivelinGenesim where Bede concentrated upon the
waters as representing instability. In the strophes about tltk day and age, instead of
concentrating upon the green and growing world, we find an emphasis upgnakght
expressed in the repeated word ‘lucefiteln the second set of strophes about day six, we
find that Bede has again brought out the link between the sleeping aalrthe sleeping
Christ!” The rest of the hymn discusses the eighth age and the medt@nif@it. It is a
very optimistic hymn, as ultimately, 3e Die ludicii and this conforms with the attitude we
find in In Genesinf® The end of the sixth age may be feared, but the eighth age is s

wonderful that we should all hope to attain it.

" (CCSL 122)De opere sex dierum primordialium et de sex aetatibus mppd#07-11.

> M. Lapidge mentions the hymn Bede the Podtlarrow Lecture, 1993), p. 8, stating that

the hymn is definitely by Bede, but that it ‘can be regarded as a metrical ver8ede$

chapter on the ages of the world in Bis temporum ratiorie However, considering that
chapter sixty-six oDTR does not compare the ages to the days of creation, | would consider
the resemblance 1o Genesingreater.

¢ ‘Lucente saecli tertia’, strophe 7, v. 1 and strophe 8, v. 4.

"*obdormiente’, strophe 15, v. 1, strophe 16, v. 4.

8 See also Davidse, ‘The Sense of History’, p. 663.
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BEDE'S AIMS AND ATTITUDES

From what we have seen above, we can begin to consider why Bede v&ratctian
about the six days of the world and the six ages. Jones suduasBetle was fond of
numerological analysi€,which fact can easily be seen in his commenribayremplo where

great delight is taken in the expounding of the significance of teasunements of the

temple. And as has been discussed aboBede often used the numbers six, seven or eight

to initiate a comparison between the six days and ages. Liké®ade frequently connected
‘bona opera’ with the number six, which is the number of the days afiané The Late
Antique fondness for number symbolism probably also explains the ictialparison
between the six days and ages. Taking the verse from the settendfl@etef? ‘with the
Lord one day is as a thousand years, and a thousand years as one dayChsimtan
commentators interpreted this as meaning that since theresixetays, there were therefore
six ages lasting 1000 years e&ttBoth Augustine and later Bede refuted thigsing the text
‘watch, for you do not know the day nor the hour’, since if Christ had Batdthen it could
not be correct that human reckonings could give one the date of the ene wbtid®
However, they retained the idea of the six ages being in some measure equivatenays.si
But Bede went beyond an automatic response to writing about the sxaddy
therefore, mentioning the six ages. As Jones put it, ‘Bede tendsoid modifying,

obscuring, or negating the literal meaning ... but he regularly addsaad meaning® At

9 Jones, ‘Introductory Remarks’, p. 169.

80p. 21.

8 See above, p. 21.

8] Peter 1I1.8, also Ps. LXXXIX.4.

8 Jones, ‘Introductory Remarks’, p. 192.

8 The calculation Bede made also showing this caused him to be accused of heresy, cf.
Epistola ad Plegwinam

8 Matt. XXV.13; Mark XII1.32.

8 Jones, ‘Introductory Remarks’ p. 169.
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1.1093-1224, Bede did just that, creatinfigara of the six days, in line with his own remarks
in De Schematibus et Tropi®er historiam namque historia figuratur, cum factura primorum
sex sive septem dierum totidem saeculi huius conparatur aetdtidbn®3ede’sChronica we

find confirmation of his view that all events in the Bible can beda¢lative to the rest of
world history. From th&hronica Maiorawithin DTR we can see that he dated #mus
mundifrom the creation of the world, and even assigned a date to th®rreBAdam?®
From this we can see that Bede had a strictly literal andriaial view of creation, whereas
Augustine, in his commentaiye Genesi ad Litterapdespite trying to push back the limits
of Biblical history, considered that anything before Genesis 1.6 neastempora¥? For
Augustine, refuting commentators such as Origen, who had supportedgamicdlereading

of Genesis up to the expulsion from the garden, Paradise waspasgland history began
at Genesis 1.6 with the generations of mankRhdede, in his Hexameron, was looking for a
figure for creation, and chose the six ages, as befitted a neaasi&d in history, as can be
seen from theHE, and theChronica Maiora According to Jones, ‘Nearly all of the
identifiable interests of Bede as a teacher attach themsswaeshow to the doctrine of the
Six, Seven and Eight Days of Creatiéh’From that interest, one can derive Bede’s interest
in history, his interest in the Last Judgment (from the samestRatcommentaries), his
interest in the Easter question (which was also a favourite faicB®de’s numerological
expositions) and his interest in time. It seems to me thagtBede’s interest in time which
caused him to write this comparison between the days and ages,sapdsiage, and others

analogous to it, could help us to understand more fully Bede’s sense of time stidteeshat

8711.ii.239 (CCSL 123): ‘For through history, history is figured, when the creation of the firs
six or seven days is compared to just as many ages of this world’.

8 DTR, chapter 66.

8 S.E. Schreiner, ‘Eve, the mother of historyGenesis 1-3 in the History of Exegesid.

G. Robbins (Lewiston, 1988), pp. 135-86, on p. 145.

% Schreiner, ‘Eve, the mother of history’, p. 149.

1 Jones, ‘Introductory Remarks’, p. 191.
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‘Christian historians ... assumed all temporalities to be linear.encél Christian
historiography was basically chronological, and the chronicle wasssentgal form®?

Whilst this may be essentially true, Jones has neglected taomeht effect offigura,
looping time back on itself, which some scholars have used to argumedatval writers

such as Bede had no ‘Zeitbewusstsein’ (sense of timepwever, from the evidence of the
Chronicag and theHE, Bede had a very acute consciousness of passing time, whilst also being
fully aware of the transitory nature of the time of the siegsagompared to eternity. And one
could even argue from the nature of the comparison between the daygeanthat he had a
sense of the repeated reversals of world history: the bright begifades in the evening of

the age.

In conclusion, then, we can say that in his discussion of the six ddybeasix ages,
Bede took material from the Church Fathers, especially Augustm@dimg it as he wished.
This material was open to being used for many exegetical purposksan be linked readily
to his other scholarly interests, especially his scientificksoar from imitating, Bede was
capable of innovating as well, and the consideration of the six amebletp us to understand
his sense of time more fully, by examination of how he connected cootary and Biblical

chronology to his notion of eternity.

92 Jones, ‘Introductory Remarks’, p. 192.
% See Davidse, ‘The Sense of History’, p. 654, who refutes this view.
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TRANSLATION OFIN GENESIMI.1093-1224

Concerning the Six Ages of the world.

Hitherto it may have sufficed to speak literally of the origohshe growing world. It
is pleasing, however, to intimate in a few words that order of those seven days in which
the world was made correspond to its ages [p. 36] - which are eathe number. For the
first day, on the which God said, ‘Let there be light, and thereligfats, corresponds with
the first age in whose beginning that same world was made andwasrset in the
pleasurable delights of paradise, where he enjoyed the presencenwdkass grace, free,
and innocent of all evil. But that day already began to decline dsvesening when the first
people lost, by sinning, the happiness of the heavenly homeland and weardcsdns vale
of tears; that also signified the hour of that time when Adarar #fe sin of transgression,
heard the Lord walking away in paradise in the hour after noon. Indeedorithevalked
away in the garden so that he might signify that he was goiag fam man, in whose heart
calm had dwelt; and this happened ‘in the hour after noon’, so that mahnesggnise that
the light of divine understanding and the fervour of divine love were dinadisn him.
However, the full evening of this day came when the whole eartlcovaspted before the
face of God, by the growing vices of the human race, and it wed filith iniquity, to such
an extent that all flesh deserved to be destroyed in the flood, except those in the ark.

On the second day the firmament was made in the midst of theswatel in the
second age of the world, the ark, in which the remains of the humamndcine seed of
succeeding ages, so to speak, was preserved, was placed in thefrtheéstvaters, which
were quickly poured in by all the springs of the abyss bursting fortth@mone side, the
sluices of the sky opening on the other. But that day too declined togxeedmg, when the

nations, forgetting the closeness of the anger or mercy of Godornetld a tower of pride;
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but it attained full evening when, with the confusion of the languagélseohuman race,
society was split asunder.

On the third day, when the waters flowed together into their pldogtand appeared
and was soon covered with green grass and leafy groves; and witkgihaing of the third
age, when the races had separated into their own places, as fdol#ters, whose error,
unstable and changeable by the vain doctrines of idols, as if by aWitigs, is rightly
signified by the term ‘sea’, [p. 37] the seed of the fathers segmrated from their [the
idolaters’] society and made rich with spiritual fruit, with therd saying to Abraham, ‘Go
out from your land and kindred and from the house of your fathers into thevkaci | will
show you and | will make you into a great race and | will bless, yetc. until he said, ‘And
in you the kindred of the whole earth will be blessed’. In that ttaealifferent ranks of the
faithful, just like green grass and apple-bearing trees, came forttofrerand the same earth,
receiving the celestial showers of holy speech. However, thisaldaybegan to decline
towards eventide, when that same Israelite people, casting lasitith of their fathers and
the ceremonies of the law that had been given to them, were both gholiutehe
wickednesses of foreign races and were also oppressed by sl&emythe evening came
when that same people, together with a king which they had chosenfagetiies, having
neglected God, was for the most part wiped out by the sword of foreigners.

On the fourth day the heavens received the lights, and in the fourththege,
aforementioned people of God were made prominent by new light through theainpperer
of David and of Solomon, of the other kings also ruling by God’s authority - through that very
noble temple which Solomon founded for God, through the signs of the prophets, which
through all the time of those same kings did not stop flowering, andahaBtthrough this,
that to the first and most pre-eminent of the kings who pleasedhdirhord swore, saying,

‘The fruit from your loins | will place upon my throne’. Truly evénstday began to move
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towards evening, when afterwards both the same kings and the people, stheri@gple
and the laws of God, were destroyed and torn apart by enemies. g itot only a most
oppressive evening, but night followed, when all of the kingdom was destthgetemple
burnt, all the people led captive to Babylon.

However, on the fifth day, the waters brought forth forms of livingtares and the
birds of the air flying above the earth beneath the firmament afkiyteand in the fifth age,
the sons of exiles grew and multiplied in Babylon, which is oftelea¢dly the name of
‘waters’. Very many of them stayed like fish in the watefg¢hose, however, there were not
a few, who like great whales sought to dominate the great wawes @forld, [p.38] rather
than serve them, because by no terror were they able to be cormpdethtry?* Others,
loosed from their captivity, as if receiving wings of freedomymetd to the land of Israel,
and in the form of birds sought with all intent the heavens, in sucly dhaathey strove to
rebuild the temple and city of God, and also to restore His latv gvéatest perseverance.
But evening was drawing near, when afterwards among other shadowsketiness they
disagreed amongst themselves in domestic conflicts and weresthemgaitors of their own
land to the Romans; it also came when it happened that they not orlynade tributaries,
but also were subjected to the rule of a foreign king.

On the sixth day, the earth brought forth draught animals and rep@leshe which
day, God also created man - first Adam in his image, and frombhés he slept, He created
the woman, Eve. In the sixth age of the world, among many falsewhencould be
compared deservedly with serpents and beasts, namely on account cfatfagjery and

because with their whole soul they cling to worldly cares andesnénts? also many saints

% Jones's text reads ‘ab idolatriam’, which makes no sense. | have adopted the PL reading,
which is ‘ad idolatriam’.
% Jones has a full stop here, but the construction is easier if punctuated with a comma.
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were bor# among the people of God, who in the likeness of clean animals knew how to
ruminate upon the word of God, to keep the hoof of discernment to the way of gdsl twor
carry the yoke of divine law, and to keep the poor warm with theeféeet their sheep, of
both of whom [that is the false men and the saints] apt mentioade m the Gospel, among
whom the second Adam, to wit the mediator between God and mankind, in wisoafl e
fullness of the image of Gddappeared in the world and, sleeping on the cross, blood and
water came out from his side, from which sacraments the chutmbrisand is nourished,
which is the mother of all living a true life throughout the world,chihs what the name of
Eve means. Hence the Lord himself says of these sacramehts e&s my flesh and drinks
my blood ... will have eternal life’. Now we perceive the eveninthf day approaching,
since with iniquity abounding through all, the love of many grows cold. Memve& much
more shadowy one than the rest will come, [p. 39] when with the appearhtite man of

sin, the son of iniquity, who is lifted up and extolled above all thaalied God or that is
worshipped? there will be such great tribulation that even the electhilled into error, if

that is possible. Immediately the following hour [will be thattbB judgment of all, about
which it is written: ‘Coming like unto a son of man, you may consiaér he find faith on
earth?’

On the seventh day God rested from all his works, and sanctified asgdle; and
the seventh age is eternal rest in another life, in which Gosl wat$t his saints in eternity
after the good works, which He accomplished in them throughout theesxoaghis world.
However, this age of the height of peace and rest in God, is and will be engrlbstithen it

begins for mankind, when the proto-martyr Abel with his body enterecestet the tomb,

% Jones has taken the reading ‘conati’ here, but if one follows the manuscript reading of BP,
‘nati’, it is easier to translate.

°"toto’ is acting adverbially, but it is virtually impossible to include it in a tiafisn,

without it being impossibly clumsy.

% Again, Jones punctuates with a full stop, but a comma makes better sense.
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but with his soul [entered] the joy of eternal life. There tidi man saw the poor man
resting, while he himself was twisted in hell [reference Divés and Lazarus¥ This
sabbath of the holy souls will last until the end of the age; and thiedast age of the world,
after its evening about which we have already spoken, will haveedtais end when the
Antichrist has been killed by the Lord Jesus, then also that sabbsthviill be granted to
the bodies rising to life eternal with greater blessing andiisan@nd therefore indeed it is
right that no evening [is said to] follow the seventh day, because the way in hdisévienth
day was ended, it will not have sadness; indeed, rather it will thecteel by the greater
happiness, so we have said, of the eighth age, which indeed, beginning thenglyry of
the resurrection, when the whole of this life will have passed ovédmut any end, with no
changeableness of things, will be transformed by contemplation of the face of God.

Here ends the exposition of the work of the six days.

% As mentioned above, p. 14.
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